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Rabbi Moses ben Nahman 1194-1270

 Catalonia
e Christian Spain, but knew what was going on in Muslim Spain, too.

* Knew philosophy but had a negative or ambivalent attitude to it.
Preferred mysticism.

* Physician.

* Accomplished Talmudist.

 Larger units of text in commentary. Introductions.
e Barcelona Disputation (1263).

* Moved to Israel.
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The correct interpretation is the one
offered by Rabbi David Kimchi . ..
that the phrase means the distance
that a traveler traverses from sunrise
until mealtime. . . ..

| wrote the above explanation
before. But now that | have had the
good fortune of coming to
Jerusalem, praised be the good God,
| saw with my own eyes that from
Rachel’s tomb to Bethlehem is less
than a mile, thus disproving this
explanation [offered by Kimchi].



Ramban’s Introductory Poem to his Torah
Commentary
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| will place as an illumination before me
the lights of the pure candelabrum, the
commentaries of our Rabbi Shlomo, a
crown of glory, and a diadem of beauty,
adorned in his ways, in Scripture,
Mishnah and Gemara. The right of the
first-born is his. In his words will |
meditate, and in their love will | be
enraptured. With them we will have
discussions, investigations and
examinations, in his plain explanations
and Midrashic interpretations, and
every difficult Aggadah which is
mentioned in his commentaries. And
with Abraham the son of Ezra we shall
have open rebuke and hidden love.



Ramban’s Introduction to Torah Commentary
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We have yet another mystic tradition
that the whole Torah is comprised of
Names of the Blessed Holy One.. ..

This principle [that the whole Torah
comprises Names of God], obligates us
to disqualify a scroll of the Torah in
which one letter vav is missing from the
word DN - of which there are thirty-
nine fully-spelled ones in the Torah -
[despite the fact that the same word
appears many times without a vav], or
if the Scribe were to add a vav to any of
the other deficient ones [where the
spelling is DNIN]. So also in similar cases
even though it matters not one way or
the other on cursory thought.



Ramban’s Introduction to Torah Commentary
(cont.)
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Now behold | bring into a faithful
covenant and give proper counsel to all
who look into this book not to reason or
entertain any thought concerning any of
the mystic hints which | write regarding
the hidden matters of the Torah. |
hereby firmly make known to them [the
readersLthat my words will not be
comprehended or understood at all by
any reasoning or contemplation,
excepting from the mouth of a wise
Cabbalist speaking into the ear of an
understanding recipient. Reasoning
about them is foolishness; any thinking
about them brings much damage and
withholds benefit.



Ramban’s Introduction to Torah Commentary
(cont.)
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| shall conduct myself in accordance
with the custom of the early scholars
to bring peace of mind to the
students, tired of the exile and the
afflictions, who read in the Seder on
the Sabbaths and festivals, and to
attract them with the plain meanings
of Scripture and with some things
that are pleasant to the listeners.. . ..
And may the gracious God be
merciful unto us and bless us so that
we shall find grace and good favour
in the sight of God and man.
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“And you shall keep my
covenant”: Rashi wrote that the
letter vav is meant to connect this
speech to the previous section . ..
The rabbi [Rashi] was correct
about the peshat meaning of the
text. . .. But following the path of
truth[i.e. mysticism], the meaning
of “This is My covenant with you
(17:4) . ..
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“God looked upon the Israelites”:
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oi Abraham [ibn Ezra]
ained . .. And Rashi
ained . ... Thatis the correct

interpretation on the level of
peshat. . .. But following the path
of truth, this verse contains one of
the great secrets in the Torah . ..
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Maimonides wrote in the Guide of the
Perplexed that the purpose of this
ceremony is to find the murderer and
avenge the loss of life. Usually, the
murderer will be from a town near
where the body was found. When the
elders of the town go out to measure . .
many people will talk about the case . ..
Anyone who heard anything will report
and thus the truth will come out . . ..

According to this explanation, this ruse
has some [extrinsic] purpose, but the
actions themselves are of no intrinsic
value . ..
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Rabbi Moses wrote in the Guide of
the Perplexed that the reason for
sacrifices is . ..

His explanation is rubbish. He
attempts to solve a serious difficulty
casually by “making the table of God

olluted” (Malachi 1:12), because
Fhis explanation implies that
sacrifices are] intended only to
remove false beliefs from the hearts
of the wicked and the fools of the
world, when Scripture says that they
are “an offering by fire of pleasing
odor to the Lord.” . ..
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Since Rashi scrutinized the aggadic
midrashim on some passages and
took pains to explain the peshat
of the text, he set a precedent
allowing us to do the same thing.
For the Torah has seventy facets.
And there are many midrashim
that disagree with each other in
rabbinic literature.
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TANIND — 7272 DIANRORX N MK God said to Abram: 12-72. Rashi
INDY , D1 T2 A0 QWYN DY ,TN2IDDY  wrote that [the superfluous word
2'WIANYO DM NI NNNK N 2] means “for your own benefit and
your own good.” . ...

12 NWHTI LAWN D TN PN But there is no need [for any
st Ll explanation of the word 77]. This is

standard [biblical Hebrew] style . ..

[And then Ramban provides other
examples of the use of the word 72
after a verb, where Rashi did not
comment.]
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Explaining the word 1271 Rashi
wrote, “Always remember Shabbat.
If you see some attractive portion,
designate it for Shabbat.” He is
following a Baraita quoted in
Mekhilta . .. But it is quoted as the
opinion of only one rabbi and it is
not halakhah. Following peshat,
they have said that thereis a
mitzvah to keep track of Shabbat on
all the days of the week, so that we
don’t forget it and don’t switch it for
another day.
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Ibn Ezra: Remember the count of the
days of the week . .. And what our
ancestors said, to remember it over
wine, that too is true as an
asmakhta.

Ramban: So it is written in Mekhilta:
“Make it holy with a berakhah, from
here we derive [the mitzvah of]
making kiddush over wine, when
Shabbat begins.” This is a [clear]
reference to kiddush. This mitzvah is
from the Torah; it is not an
asmakhta.



Guide of the Perplexed 2:42

We have already shown that the appearance or speech of an angel
mentioned in Scripture took place in a vision or dream; it makes no
difference whether this is expressly stated or not, as we have explained
above. This is a point of considerable importance. In some cases the
account begins by stating that the prophet saw an angel; in others, the
account apparently introduces a human being, who ultimately is shown
to be an angel; but it makes no difference, for if the fact that an angel
has been heard is only mentioned at the end, you may rest satisfied
that the whole account from the beginning describes a prophetic
vision.



Guide of the Perplexed 2:42 (cont.)

This important principle was adopted by one of our Sages, one of the
most distinguished among them, R. Hiya the Great (Bereshit Rabba,
xlviii.), in the exposition of the Scriptural passage commencing, "And
the Lord appeared unto him in the plain of Mamre" (Gen. xviii.). The
general statement that the Lord appeared to Abraham is followed by

the description in what manner that appearance of the Lord took
place. . ..
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In the Guide of the Perplexed it
says .. .. Following this idea,
Sarah never kneaded dough,
Abraham never prepared a calf for
eating, and Sarah never laughed.
Everything was just a vision.

He said the same thing about “A
man grappled with him [Jacob].” |
don’t understand then why Jacob
was limping afterwards.
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Also according to this opinion of
his he would have to say the same
thing about the story of Lot. The
angels never actually came to his
home, Lot never baked matzah for
them to eat. Everything was just a
vision . . ..

These ideas contradict Scripture:
it is forbidden to hear them, how
much more so is it forbidden to
believe them!
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Rashi: AND HE APPEARED BEFORE
HIM — Joseph appeared before his
father. IV 1MIN1¥ DY 7aM AND
WEPT ON HIS NECK A GOOD
WHILE — The phrase Ty 72N
signifies weeping copiously. . ..
Jacob, however, did not fall upon
Joseph's neck nor did he kiss him.
Our Rabbis say: the reason was
that he was reciting the Shema.
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Ramban: The verse explains that
when Joseph appeared before his
father, his father looked at him,
recognized him, fell on Joseph’s
shoulders, and cried some more
(TY), just as he had been crying
about him constantly since the last
time that he saw Joseph. ... Itis
logical: which one them was more
likely to cry? The old father who
now finds his son alive after years of
despair and mourning? Or the son
who had become a ruler?



