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Leviticus 23

 יכִּ םהֶלֵאֲ תָּרְמַאְָו לאֵרָשְִׂי יֵנבְּ לאֶ רבֵּדַּ
 םכֶלָ ןתֵֹנ יִנאֲ רשֶׁאֲ ץרֶאָהָ לאֶ וּאֹבתָ
 רמֶֹע תאֶ םתֶאבֵהֲַו הּרָיצִקְ תאֶ םתֶּרְצַקְוּ
 . . .ןהֵֹכּהַ לאֶ םכֶרְיצִקְ תישִׁארֵ

 םוֹיּמִ תבָּשַּׁהַ תרַחֳמָּמִ םכֶלָ םתֶּרְפַסְוּ
 תוֹתבָּשַׁ עבַשֶׁ הפָוּנתְּהַ רמֶֹע תאֶ םכֶאֲיבִהֲ
 תבָּשַּׁהַ תרַחֳמָּמִ דעַ .הָניֶיהְתִּ תֹמימִתְּ
 םתֶּבְרַקְהְִו םוֹי םישִּׁמִחֲ וּרפְּסְתִּ תעִיבִשְּׁהַ
'הלַ השָׁדָחֲ החְָנמִ

Speak to the Israelite people and say 
to them: When you enter the land 
that I am giving to you and you reap 
its harvest, you shall bring the first 
sheaf of your harvest to the priest. . . 
. 
And from the day on which you bring 
the sheaf of elevation offering—the 
day after the sabbath—you shall 
count off seven weeks. They must be 
complete. You must count until the 
day after the seventh week—fifty 
days; then you shall bring an offering 
of new grain to the LORD. 



Deuteronomy 16

 לחֵהָמֵ Qלָ רפָּסְתִּ תֹעבֻשָׁ העָבְשִׁ
 העָבְשִׁ רֹפּסְלִ לחֵתָּ המָקָּבַּ שׁמֵרְחֶ
.... 'הלַ תוֹעבֻשָׁ גחַ תָישִׂעְָוי .תוֹעבֻשָׁ

You shall count off seven weeks; 
start to count the seven weeks 
when the sickle is first put to the 
standing grain. Then you shall 
observe the Feast of Weeks for 
the LORD

https://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%93%D7%91%D7%A8%D7%99%D7%9D_%D7%98%D7%96_%D7%99


Rabbi Judah Halevi (1075-1141) The Kuzari

3:40 The Khazar King: How could this [the fact that rabbis add to the Torah] 
be made to agree with the verse: ‘You shall not add to it, nor diminish from 
it?' (Deuteronomy 13:1).
3:41  The Haver: This was only said to the masses, that they should not 
conjecture and theorize, and contrive laws according to their own 
conception, as the Karaites do. . . . With regard to the priests and judges it is 
said that their decisions are binding. . . . For they have divine assistance, and 
would never, on account of their large number, concur in anything which 
contradicts the Law. Much less likelihood was there of erroneous views, 
because they had inherited vast learning. . . .
Now, suppose we allow the Karaite interpretation of the verse, 'From the 
morrow of the Sabbath till the morrow of the Sabbath' (Leviticus 23:11, 
Leviticus 23:15, Leviticus 23:16) to refer to Sunday.



The Kuzari (cont.)

But we reply that one of the judges, priests, or pious kings, in agreement 
with the Sanhedrin and all Sages, found that this period was fixed with the 
intention of creating an interval of fifty days between 'the first fruits of the 
harvest of barley and the harvest of wheat,' and to observe 'seven weeks,' 
which are 'seven complete Sabbaths.' The first day of the week is only 
mentioned, for argument's sake, in the following manner: should the day of 
'putting the sickle to the corn' be a Sunday, you count till Sunday. From this 
we conclude that should the beginning be on a Monday, we count till 
Monday. The date of putting the sickle, from which we count, is left for us to 
fix. This was fixed for the second day of Passover, which does not contradict 
the Tōrāh, since it originated with 'the place which the Lord shall choose' on 
the conditions discussed before. Perhaps this was done under the influence 
of divine inspiration . . ..



Samuel David Luzzatto (ShaDaL; 1800-1865)
on Lev 23:11

 ןכתיש רמוא )א״מ:׳ג( ירזוכה לעב
 תבשה תרחממ יכ םיארקל תודוהל
 תצק םנמאשו ,תישארב תבש לע הנווכה
 אלש ובשח ןירדהנסהו םיטפושה ןמ
 ,לשמ ךרד אלא תבשה הרותה הריכזה
 שמרח לחהל המואה דיב תושרה םנמאו

 םיטפושה( םהו ,הצרתש םויב
 תלחתה היהתש ועבק )ןירדהנסהו

.חספ לש ינש םויב ריצקה

The author of the Kuzari says that it 
should likely be conceded to the 
Karaites that mi-maḥorat ha-shabbat 
refers to the Sabbath of Creation 
[i.e., the seventh day of the week], 
but that some of the judges and the 
Sanhedrin thought that the Torah 
mentioned the Sabbath only by way 
of example, and that the people had 
the authority to begin putting the 
scythe to the crops on any day that it 
wished; thus, they (the judges and 
the Sanhedrin) established that the 
beginning of the harvest should be 
on the second day of Passover.



Samuel David Luzzatto (cont.)

 לע ע״בארה לש ונושל תוכירא לכ יכ עדו
 ,םיניע תזיחא אלא הנניא הזה קוספה
 ירזוכה לעב תעדכ איה ותרבס רקיעו

 ,שממ תבש אוה ןאכ רומאה תבשהש
 קר תבשה םוי הרותה הריכזה אלש אלא
 תא ףינהל ונדיב תושרהו ,אמגודל
,הצרנש םויב רמועה

Know that all the lengthy verbiage of 
Ibn Ezra on this verse is nothing but 
sleight of hand, and that the 
[unstated] main point of his 
reasoning is in accordance with the 
view of the author of the Kuzari, that 
the “Sabbath” mentioned here is the 
actual Sabbath, but that the Torah 
mentioned the Sabbath day merely 
by way of example, and that we have 
the authority to present the Omer 
on the day we wish;



Remember Shabbat (Exodus 20)

 תשֶׁשֵׁח .וֹשׁדְּקַלְ תבָּשַּׁהַ םוֹי תאֶ רוֹכזָ
 םוֹיְוט ._תֶּכְאלַמְ לכָּ תָישִׂעְָו דֹבעֲתַּ םימִָי

 לכָ השֶׂעֲתַ אa _יהaֶאֱ 'הלַ תבָּשַׁ יעִיבִשְּׁהַ
 _תְמָאֲַו _דְּבְעַ _תֶּבִוּ ְ_נבִוּ התָּאַ הכָאלָמְ
 תשֶׁשֵׁ יכִּי ._ירֶעָשְׁבִּ רשֶׁאֲ _רְגְֵו _תֶּמְהֶבְוּ
 תאֶ ץרֶאָהָ תאְֶו םִימַשָּׁהַ תאֶ 'ה השָׂעָ םימִָי

 יעִיבִשְּׁהַ םוֹיּבַּ חַנָיַּו םבָּ רשֶׁאֲ לכָּ תאְֶו םָיּהַ
 .וּהשֵׁדְּקְַיַו תבָּשַּׁהַ םוֹי תאֶ 'ה Qרַבֵּ ןכֵּ לעַ

Remember the sabbath day and keep 
it holy. Six days you shall labour and 
do all your work, but the seventh day 
is a sabbath of the LORD your God: 
you shall not do any work—you, your 
son or daughter, your male or female 
slave, or your cattle, or the stranger 
who is within your settlements. For 
in six days the LORD made heaven 
and earth and sea, and all that is in 
them, and He rested on the seventh 
day; therefore the LORD blessed the 
sabbath day and hallowed it. 
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Rashbam (c. 1080-c. 1165) on remembering 
shabbat

 רוכז ,ורבעש םימי לע הנוע הריכז לכ- תבשה םוי תא רוכז
 ,הזה םויה תא רוכז .םיוג ןוילע לחנהב 'וגו םלוע תומי
 לא רוכז .םירצממ םתאצי הזה םויב רבעשל יכ ,םלועל
 ברוחב]ו[ ]'וגו[ ךיהלא י"י תא תפצקה רשא תא חכשת
 רוכז ןאכ ףא .המה םלועמ יכ ךידסחו י"י ךימחר רוכז .]'וגו[

 ךלוהו שרפמש ומכ תישארב ימי תשש לש תבשה םוי תא
 ןאכ בתכנ ךכיפלו .ןאכ 'תכש ומכ 'וגו י"י השע םימי תשש יכ
:הכאלממ תבוש תויהל ושדקל ידכ רוכז

The verb, "to remember," always refers to something 
from the past.  For example (Deut. 32:7-8) 
"Remember ( רוכז ) the days of old . . . When the Most 
High gave nations their homes."  Also (Ex. 13:3) 
"Remember ( רוכז )---in the future—this day, on which 
you--in the past--shall have gone free from Egypt.“
Also (Deut. 9:7-8) "Remember ( רוכז ), never forget, 
how you provoked the LORD your God . . . and in 
Horeb."  Also (Ps. 25:6) "O LORD, be mindful of ( רוכז ) 
your compassion and Your faithfulness; they are as 
old as time."  Here also the verse means "Remember 
that sabbath day that followed the six days of 
creation."   The text then continues and explains 
[how one should remember that sabbath, as it is 
written below (vs. 11)] "For in six days the LORD 
made heaven and earth . . .."  That is why the text 
says here: "Remember the sabbath day" in order "to 
keep it holy," by refraining from work.



Seforno (1475-1550)

 תבשה םוי תא רכוז דימת היה
 תא רוכז" ומכ  .השעמה ימיב ךיקסעב
 :ושדקל  . . . ".קלמע ךל השע רשא
  .ושדקל לכותש ידכ השעת הזו

 ךרדב וישעמ םדאה רדסיש ריהזה
תבשב םהמ ותעד חיסהל לכויש

Always remember Shabbat during 
your weekday activities.  Like 
“Remember what Amalek did to 
you.” . . . “To keep it holy”: Do 
this, so that you will be able to 
keep it holy.  The text instructs 
people to arrange their work in 
such a way that they will be able 
not to think about them on 
Shabbat.



Mekhilta on Exodus 20

 היננח ןב היקזח ןב היננח ןב רזעלא
 תבשה םוי תא רוכז" :רמוא ןורג ןב
 ,תבשב דחאמ ורכוז אהת "ושדקל
 אהת הפי הנמ ךל הנמתי םאש
תבש םשל ונקתמ

Elazar b. Hananiah b. Hizkia b. 
Hanania b. Garon says: 
“Remember the Sabbath day”: 
remember it starting on Sunday—
that if you find some choice 
portion set it aside for the 
Sabbath.



Beitsah 16a

 הָיהָ וימָָי לכׇּ ןקֵזָּהַ יאמַּשַׁ לעַ וילָעָ וּרמְאָ
 רמֵוֹא האָָנ המָהֵבְּ אצָמָ תבָּשַׁ דוֹבכְלִ לכֵוֹא
 חַיִנּמַ הָנּמֶיהֵ האָָנ תרֶחֶאַ אצָמָ תבָּשַּׁלַ וֹז
 הָנוֹשׁארִהָ תאֶ לכֵוֹאְו הָיִּנשְּׁהַ תאֶ

 וֹל התְָיהָ תרֶחֶאַ הדָּמִ ןקֵזָּהַ ללֵּהִ לבָאֲ
 ׳ה Qוּרבָּ רמַאֱֶנּשֶׁ םִימַשָׁ םשֵׁלְ וישָׂעֲמַ לכׇּשֶׁ
םוֹי םוֹי

They said about Shammai the Elder 
that all his days he would eat in 
honor of Shabbat. If he found a 
choice animal, he would say: This is 
for Shabbat. If he subsequently 
found another one choicer than it, 
he would set aside the second for 
Shabbat and eat the first. 
Hillel the Elder, however, had a 
different trait: all his actions 
[including those on a weekday], were 
for the sake of Heaven, as it is stated: 
“Blessed be the Lord, day by day.”



Rashi on remembering Shabbat

 םוי תא דימת רוכזל בל ונת . . .– רוכזָ
 הפי ץפח ךל ןמדזנ םאש ,תבשה
.תבשל ונימזמ אהת

רוכזָ . . .   take care to remember 
always the Shabbat day — that if, 
for example, you come across a 
choice article [of food during the 
week], put it aside for Shabbat.



Commentary of Ramban (1194-1270)

 רוכזל בל ונת רוכז שוריפב י"שר בתכו
 קלח ול ןמדזנ םאש תבשה םוי תא דימת
 איה אתיירב וזו ,תבשל ונימזמ אהי הפי

 דיחי ןושלב לבא  . . . אתליכמב היונשש
. . . ,הכלהכ הניאו ,היונש

 הוצמ איהש ורמא טשפה ךרד לעו
 אלש תבשה תא םוי לכב דימת רוכזנש
 . ,םימיה ראשב ונל ףלחתי אלו והחכשנ
. . 

In explanation of the word רוכז , 
Rashi wrote, “take care to remember 
always the Shabbat day — that if, for 
example, you come across a choice 
article [of food] during the week, put 
it aside for Shabbat.” This teaching is 
found in the Mekhilta, but it is 
recorded as the position of only one 
rabbi; it is not halakhah.
Those who interpret according to 
peshat have said it means that we 
should remember shabbat all week 
long so that we will never forget it or 
get confused about when it falls.



Commentary of Ramban (cont.)

 אל ,רמוא קחצי יבר )ןאכ( אתליכמבו
 אלא ,םינומ םירחאהש ךרדכ הנומ אהת
 םיוגהש ,השוריפו .תבש םשל הנומ אהת
 ,ןמצע םימיה םשל עובשה ימי ןינומ
 לע וא ,ומצע ינפב םש םוי לכל וארקי

 תומש וא ,םירצונכ ,םיתרשמה תומש
 לכ םינומ לארשיו ,םהל וארקיש םירחא
 ינש ,תבשב דחא ,תבש םשל םימיה
 וב וניוטצנש הוצמה ןמ וז יכ ,תבשב
 לש וטושפ הזו .םוי לכב דימת ורכזל
 ,ארקמ

[Another explanation] in the 
Mekhilta: Rabbi Yitzhak said, “Don’t 
count the days the way others do; 
count in relation to shabbat.” The 
non-Jews have names for each of the 
days—either naming them, as the 
Christians do, after heavenly bodies 
or using other names.  But Jews 
count in relation to shabbat: the first 
day of shabbat, the second day . . ..  
We do this because we were 
commanded to remember it every 
day.  This is the [correct] peshat 
meaning. 



Commentary of Ramban (cont.)

 תלממ שרדמ וב דוע וניתוברל לבא
 הוצ . . . ,ןורכזב והשדקנש ,ושדקל
 .ותוא ונשדקב תבשה םוי תא רוכזנש
 ,ושדקל )ןאכ( אתליכמב ורמא ךכו

 ןישדקמ ורמא ןאכמ ,הכרבב והשדק
 ןמ אוהו . . . ,ותסינכב ןייה לע
.אתכמסא וניא ,הרותה

But the rabbis have a further 
midrash [connecting zakhor to the 
word ושדקל , commanding us to 
make shabbat holy by mentioning 
it.  Thus it is written in Mekhilta, 
“Make it holy with a blessing. 
From this we learn that one makes 
kiddush over wine when shabbat 
begins.”  . . . This is Torah law; it is 
not an asmakhta.



Ibn Ezra’s shorter commentary to Exodus 20

 הלעמ ול תושעל– ושדקל שוריפו
 וב השעת אלש ,םימיה לכ לע הריתי

 .ותוא םשה שודיק :םעטכ ,הכאלמ
 אוה םג ןייה לע ורכזל :ונינומדק ירבדו
 .ריזנ ונניאש ימל ,אתכמסא ךרדב ןוכנ
 ונניא יכ ,םש אצמיש םוקמב אוהו

.םש ןיי ןיא ץראב רדה ,הוצמ לע רבוע

The meaning of ושדקל is to give 
shabbat a special status by not 
doing work, following the pattern 
of how God made shabbat holy.  
What the rabbis taught—to make 
it holy over wine—is also valid, 
but it’s an asmakhta.  It applies to 
any person who is not a Nazirite 
and who lives in a country where 
wine can be found.  A person who 
lives in a country where there is 
no wine has transgressed no law!



Ibn Ezra’s grammar book, Sefat Yeter

 םיענו חצ ונושל היה היעשי יכ ןואגה רמאיו
 לכש יפל תועט תאז יכ םינודא 'ר רמאיו
 ,םשה ירבד םה ארקמה ירבד

 םה תולמה ימעט יכ םינודא 'ר דיב תועטהו
 םשה םש דחי תונוימדו ]?תוחורכ =[ תוחוכנ
 וחכ יפכ םימעטה ביכרי אוהו איבנה תומשב
 וטפשמו ותדלות יפכו םשהמ הלחתב לביקש
.הלאכ םירבדל ןכומ הז רפס ןיאש ילול

Rabbi Saadyah Gaon once wrote that 
the prophet Isaiah has a pleasant, 
elegant style.  Rabbi Dunash ibn Labrat
disagreed and said that this is a mistake; 
all words of prophecy are from God [so 
we cannot say that one prophet has a 
better style than another one].
But it is Rabbi Dunash who is mistaken.  
The meaning of the words can be seen 
to be like spirits and ideas that God 
places in the soul of the prophet.  The 
prophet then puts those ideas together 
according to his skills and the abilities 
that God gave him, and according to his 
inborn qualities. But that is not what 
this book is about……


