
EXEGESIS I
ארקמה תונשרפ

1. ATTITUDE TOWARDS AUTHORITY

2. INTELLECTUAL INTEGRITY

ἐξηγεῖσθαι to interpret



RASHBAM GENESIS 37:1
The ancients, on account of their piety, 
tended to follow [legal] hermeneutics 
because of their importance, and, as a 
consequence, did not accustom themselves 
to plumb the depths of peshat (`omek
peshuto shel mikra) … My maternal 
grandfather, Rabbi Shelomo… took pains 
to interpret Scripture according to its 
peshat... and I, Shemuel ben Meir… argued 
with him and in his presence, and he 
admitted that if he had the time, he would 
have to compose new commentaries in 
light of the daily innovations in peshat.

 ירחא תוטנל וקסעתנ םתודיסח ךותמ םינושארהו

 קמועב ולגרוה אל ךכ ךותמו ,רקיע ןהש תושרדה

 וברת לא םימכח ורמאש יפלו ,ארקמ לש וטושפ

 הניאו הדמ ארקמב קסועה ורמא םגו ,ןויגהב םכינב

 ךותמו ,וזמ הלודג הדמ ךל ןיא דומלתב קסועה הדמ

 'מאדכו ,תוארקמ לש ןטושפב ךכ לכ ולגרוה אל ךכ

 הלוכ 'ניסרגו ןינש ירס ינמת רב אניוה תבש תכסמב

 ידימ אצוי ארקמ ןיאד אנעדי הוה אלו אדומלת

 הלוג יניע ריאמ ימא יבא המלש ונבר םגו .וטושפ

 וטושפ שרפל בל ןתנ םיבותכו םיאיבנ הרות שריפש

 ל"צז ונתח ריאמ ר"ב לאומש ינא ףאו ,ארקמ לש
 יאנפ ול היה וליאש יל הדוהו וינפלו ומע יתחכוותנ

 תוטשפה יפל םירחא םישורפ תושעל ךירצ היה

.םוי לכב םישדחתמה



RAMBAN NUMBERS 32:42

Now although the Rabbi [Rashi] is "like a 
filled treasury of knowledge" of Torah, 
Halachoth and Agadoth, yet the explanation 
of the Rabbis in Midrash Ruth escaped his 
attention, [for they remarked on the verse: 
"Though I [Ruth] be not as one of thy 
handmaids. Said Boaz to Ruth: Far be it 
from me [to consider you like one of the 
handmaids!] You are not like one of the 
handmaids, but like one of the matriarchs!

 הרותל םולב רצוא ברה ירהו
 ,תודגהלו תוכלהל
 ורמאש וזהיתטימתשאו
 יכנאו )ה ה הבר( תור שרדמב
 תור( ךיתוחפש תחאכ היהא אל
 ןיא םולשו סח הל רמא ,)גי ב
 ןמ אלא תוהמאה ןמ תא
…תוהמיאה



זמ ןמיס ד"ירה ת"וש R. ISAIAH OF TRANI
I shall inform you that I have found 
in the master, Rashi, [incorrect] 
things that a person of integrity 
cannot ignore… 

There is no sage who is free of 
error, because only God’s wisdom 
is perfect. Indeed, a sage’s capacity 
for error is proportionate to his 
stature.

 י"שר הרומל בותכ הז רבדב יתאצמ יכ ךעידואו
 שפנ לעבל קפאתהל םייואר ןיאש םירבד ל"ז

 הרות רוסיא רבדהש ינפמ ,ןהילע בישהלמ
 לכב אלפומ הרומהש פ"עאו ,שיא תשא תרתהו

 ונב ןתנ רשא אוהו םיתוש ונא וימימו תורודה

 המכח ןיא" ,המואמ ןיחבהלו תעדל טעמכ חור
 םלועב םכח ןיאו”.םשה דגנל הנובת ןיאו

 יכ המימת הניא המכחה יכ ,תואיגשה ןמ הקניש
 הלעת ךכ הלודג םכחה תלעמ יפכו ודבל 'ייל םא

 םופל10ל"זר ורמאש ומכ הלודג האיגש ודי לע
.אתשבש אפרוח



MISC. RASHI

It has been some time since I explained 
this portion as stated above. Now, I see it 
differently.

In any event, I erred in that interpretation 
… Now I have dealt with it with our 
colleague Shema`yah and have corrected it.

ו"ל:א"כ לאקזחי י"שר

 בותכ רשאכ וז השרפ יתשריפש םיבר םימי הז

.הבש תונושל יונישב האור ינא וישכע הלעמל

אכק ןמיס י"שר ת"וש

 יתובישהו םינש המכ הז לע יתלאשנ רבכ ינא
 רשיי התע לבא ...הב יתיגשו .ףקיה שי 'ואה ירבדכ

 .ולופלפמ יתדמלש ]היעמש[ יחא לש וחכ



YEHUDAH ELITZUR

• Every exegete is eclectic and summative, yet also an innovator who argues with his 
predecessors. Just as Rashi diverges from the interpretations of Hazal, so did his own 
students and heirs diverge from the bounds of his exegesis.  A contemporary exegete is 
required, of course, to examine things in light of our knowledge of linguistics, history, 
realia, archaeology, geography, and all other branches of human knowledge.

• If he does so, then he is following in the path of the ancients even if he disagrees with 
them in a thousand details. However, one who copies the words of our predecessors 
while ignoring the facts that have been discovered and the knowledge that has been 
revealed in our days is abandoning the ways of the ancients and rebelling against them.



EXEGESIS I
ארקמה תונשרפ

ATTITUDE TOWARDS (H)AGGADAH



'ה:ה"כ תומש ינש שוריפ ארזע ןבא
Some of our predecessors maintain that Jacob planted them 
and Israel took them out of Egypt at Moses’s instructions… 
But this is perplexing…The Egyptians thought that they 
were [taking a furlough] to offer sacrifices and would later 
return, which is why they loaned them things. How could 
they carry out many planks of wood—each one ten cubits 
long, not to mention [even longer] crosspieces—when they 
were passing by the royal center of Egypt? What would they 
have answered to the question, why are you taking acacia 
trees if you are going for only three days?

Behold our quandary. If our ancestors had a tradition 
(masoret) that the trees came from Egypt, we too shall take 
it literally. However, if it is an opinion (sevarah), then we are 
free to seek an alternative approach and say that there was 
a forest of acacia trees adjacent to Mount Sinai.

 בקעיש ורמאש ונינומדקמ שי– םיטש יצעו

 םירצממ םואיצוה לארשיו ,םעטנ וניבא

 םירצמה הנה ...הומתל שיו…השמ תוצמב

 ןכ רחאו ,םיכלוה םה חבזל יכ םיבשוח

 ואיצוי ךיאו ,םוליאשה ןכ לעו ,ובושי
 םג ,תומא רשע דחא לכ ךרא םיבר םישרק

 םוקמ םירצמ לע ורבע םהו ,םיחירב

 :םהילאושל םתבושת התיה המו ,הכולמה

 חבזל םיכלה םהו ,םיטש יצע וכילוי המל

הלבק םא ,ונעדי אל הנהו .םימי תשלש ךרד
 םג ,םואיצוה םירצממש וניתובא דיב איה

 ,ארבס ךרד םאו .םתעמשמ לא רוסנ ונחנא

.תרחא ךרד שקבל שי



ד"כ:ו"כ רבדמב י"שר

If this is an aggadah, 

so be it. 

If not, 

then I would say…

 איההדגא םאו

 ,בוט ירה

 ואל םאו

…ינא רמוא



YOSEIF KARA

It is not customary for a prophet in any of 
the twenty-four [canonical] books to speak 
so enigmatically that we would require an 
Aggadah to understand him.

One who does not understand the simple 
meaning of Scripture and inclines towards 
Midrash, resembles someone overwhelmed 
by giant waves and submerged in deep 
water who will grasp anything that comes 
to hand in order to save himself. 

ד:ה םיטפוש

 תא םותסיש םירפס ד"כ לכב איבנ ךרד ןיאש דועו
.הדגא ירבדמ םתוא דומלל ךרטציש ידכ וירבד

זי:א א לאומש

 ול הטונו ,ארקמ לש וטושפ עדוי וניאש ימ לכ
 והתפטשש הזל המוד ,רבד לשושרדמ רחא
 רשא לכ זחואו ,ןיפיצמ םימ יקמעמו ,רהנ תלוביש
 .לצנהל ודיב הלעי



EXEGESIS I
ארקמה תונשרפ

USE OF SEMITIC LANGUAGES



ח קרפ םירישה ריש ארזע ןבא

The reader of this commentary may wonder why I employ 
Arabic (the language of Ishmael). It is a consequence of our 
ignorance, for our knowledge of biblical Hebrew is limited 
to what the text records of the prophets’ speeches, while 
whatever they had no need to speak of remains unknown.

Since Arabic is very close to Hebrew (leshon ha-kodesh)—
its conjugations; the use of the letters yod, he, vav, and ’alef
for prefixes etc.; the verbal forms for passive (nif`al) and 
reflexive (hitpa`el) tenses; and noun constructs (semikhut) 
are identical, as are its numerals, and more than half of its 
vocabulary exists in Hebrew—any time we encounter an 
unusual word in the Bible that has a cognate in Arabic, we 
will suggest that they share a definition, although it remains 
questionable.

 רמוא המל המתי ילוא רובחה הז לע דמועהו

 אל יכ ונתעד רצוק רובעב לאעמשי ןושלב ןאכ

 ארקמב בותכה םא יכ שדקה ןושלמ עדנ

 אל וכרצוה אלש המו רבדל םיאיבנה וכרצוהש

 בורק לאעמשי ןושל תויה רובעבו ומש עדנ

 או"הי תויתואו ויניינב יכ שדקה ןושלל דאמ

 ךרד תוכימסהו לעפתהו לעפנו םיתרשמהו

 ןושלה יצחמ רתויו ןובשחב ןכו ןהיתשל תחא

 אלש הלמ לכ ןכ לע שדקה ןושלב והומכ אצמי

 ןושלב המוד שיו ארקמב רבח הל אצמנ

 רבדהש פ"עא ןכ השוריפ ילוא רמאנ לאעמשי
.קפסב



EXEGESIS I
ארקמה תונשרפ

ANCIENT NEAR EASTERN LITERATURE



MOSHE IBN EZRA

• In citing the Arabic Qur’an, I have paid no attention to the opposition adopted by certain 
opinions among the halakhists of our generation, because I have seen that the greatest 
halakhists and philosophers, including Rabbi Se`adyah Gaon and Rabbi Hayya Gaon, have 
relied on it when seeking assistance in elucidating obscurities in prophetic literature. 
Likewise [they have used] Christian commentaries, in spite of their drawbacks.

RAMBAM

• The knowledge of [pagan] attitudes and activities is a prime source for providing the 
rationales of miẓvot, because the basis of our entire Torah and the axis on which it rotates 
is the elimination of those attitudes from [our] thoughts and of those traces from 
existence.  (Guide 3:29)



EXEGESIS I
ארקמה תונשרפ

MUTUALITY, OR EXCLUSIVITY?



RABBI ABRAHAM ISAAC KOOK
)רקיה רדא(

Is it not well-known that among the ancients there were people who knew 
of God: prophets, spiritual giants [such as] Methuselah, Enoch, Shem, Eber, 
etc.? Is it conceivable that they had no impact upon their contemporaries—
despite having been eclipsed by the activities of Abraham, i.e. Ethan the 
Ezrahite? How could their influence have left no impression at all? Their 
works must have resembled those of the Torah!



EXEGESIS I
ארקמה תונשרפ

ARCHAEOLOGY: BANE OR BOON?



לקשה ןינעב הרעה ן"במר

God blessed me thus far and I merited to 
arrive in Acre, where I found in the 
possession of the elders an engraved silver 
coin. On one side was a flowering staff and 
on the other a vase, and both sides were 
inscribed. They showed the coin to the 
Cutheans [Samaritans] who read it 
immediately, because it was ancient Hebrew, 
which they retained (as explained in 
Sanhedrin). One side read “Shekel hash’kalim” 
and the other “Y’rushalyim haK’doshah”…

 םש יתאצמו הכעל יתאבו יתיכזש הכ דע םשה ינכרב
 ,םתוח יחותפ חתופמ ףסכ עבטמ ץראה ינקז דיב
 ןיעכ ינשה ודצמו דקש לקמ ןיעכ דחאה ודצמ
 ראב חתופמ בתכ ביבס םידדצה ינשבו ,תיחולצ
 אוה יכ ,דימ והוארקוםייתוכל בתכה וארהו .בטיה
 רכזומש ומכ םייתוכל ראשנ רשא ירבע בתכ
 ןמו ,םילקשה לקש דחאה דצה ןמ וארקו ,ןירדהנסב
 תורוצה יכ םירמואו .השודקה םילשורי ינשה דצה
 תנצנצ ינשה הרוצהו ,היחרפו הידקש ןרהא לש ולקמ
.ןמה



LITERARY SENSITIVITY

SE`ADYAH GAON

It is inescapable that all words will be 
either univocal or equivocal, since all 
languages are constructed according to 
this pattern. So it is with the Torah, 
since it too was given in a [human] 
language.

RASHI

“God speaks but once, yet I hear two 
messages” (Psalms 62:12). A single 
verse may have several meanings but, in 
the final analysis, no verse may be 
purged of its literal sense. And even 
though the prophets were wont to 
speak figuratively, one must “settle” the 
figure [of speech] with its place and 
with its context.



RELIABILITY OF THE MASORETIC TEXT
RADAK

It appears that during the First Exile, the 
[authoritative] scrolls were lost or moved 
and the sages who knew Scripture well died. 
The Men of the Great Assembly, who 
restored the Torah to its previous glory, 
found differences among the remaining 
scrolls and followed the majority, according 
to their judgment. Wherever they were 
unable to make a determination, they wrote 
one [version] without vocalization, or wrote 
it in the margin but not in the body of the 
text, or wrote one [version] in the margin 
and another in the text

RALBAG

ו"כ ב םימיה ירבד

 ןיבִ֖מֵּהַ וּהיָ֔רְכַזְ ימֵ֣יבִּ םיהMִ֔אֱ שׁרֹ֣דְלִ י֙הִיְוַֽ )ה(
 'ה־תאֶ וֹשׁ֣רְדׇּ י֙מֵיבִוּ םיהMִ֑אֱהָ תאֹ֣רְבִּ
׃םיהMִֽאֱהָ וֹח֖ילִצְהִ


