
EXEGESIS  VI
PROVENCE: RADAK, RALBAG, IBN KASPI





 'ה ה֨וָּצִ־רשֶׁאֲ רבָ֠דָּהַ֠־לׇֽכּ םתֹּ֣ ד֣עַ ן֒דֵּרְיַּהַ Bוֹת֣בְּ ם֮ידִמְעֹ ןוֹ֗ראָהָֽ י֣אֵשְׂנֹ םינִ֞הֲכֹּהַוְ )י('ד עשוהי
׃וּרבֹֽעֲיַּוַ ם֖עָהָ וּ֥רהֲמַיְוַ עַ֑שֻׁוֹהיְ־תאֶ ה֖שֶׁמֹ ה֥וָּצִ־רשֶׁאֲ ל֛כֹכְּ ם֔עָהָ־לאֶ רבֵּ֣דַלְ֙ עַ֙שֻׁוֹהיְ־תאֶ

[The Ark and the Kohanim] did not [cross] as 
the others had crossed.  Rather, as explained 
below (verse 18), the Kohanim stepped 
backward onto the dry land of the bank from 
which they had entered it [i.e. the eastern 
bank], next to which they were standing. 
[Then] the waters resumed their normal 
course, leaving the Ark and its bearers on 
one bank and all Israel on the [opposite] 
bank, whereupon the ark bore its bearers 
[aloft] and crossed.



• That is to say: The ark and the Kohanim, 
who had been in front of the people 
prior to the completion of their crossing, 
crossed after the people had crossed.  
Alternatively: The people, after their own 
crossing, waited on the [western] bank of 
the Jordan until the Ark had crossed and 
gone before them, and [then] they 
followed it.  Alternatively: “Before the 
nation” means “in full view of the 
people.”



Our rabbis explained this entire matter differently, interpreting 
“up to the edge of the waters of the Jordan, you shall stand in 
the Jordan” (3:8) as referring to the bank whence they had 
entered, such that the Kohanim and the Ark were stationed 
there until the people had crossed over. They also interpreted 
“the feet of the Kohanim were removed to dry land” (4:18) as 
referring to the bank on their side, i.e. the bank whence they 
had entered, meaning that they withdrew to the dry land of that 
[same] bank. This is in accord with its saying, “they shall ascend 
from the Jordan” (verse 16): it signifies their withdrawal to dry 
land so the river could resume its course before the Ark crossed, 
in order to display another miracle.  In effect, then, the ark with 
the Kohanim was on one bank, and all Israel was on the other 
bank—with a full-flowing Jordan separating them—[whereupon] 
the Ark bore its bearers [aloft] and crossed, as the verse says: 
“the Ark of the LORD crossed before the people.”



I find this homily (derash) perplexing: What forced [the 
rabbis] into [this interpretation] of these verses? We have 
already provided [an effective] explanation of them on 
our own [see the first paragraph]! Even if we were to 
grant their premise, i.e. “the edge of the waters of the 
Jordan” refers to the bank whence they had entered, [it 
would mean that] “when all the people had crossed” 
(verse 11), the Ark followed them across to dry land, and 
when “the feet of the Kohanim were removed to the dry 
land” on the other [western] side the waters resumed 
their course. Where did they ever get [the idea] that the 
Ark and the Israelites were on opposite banks? What 
need is there to have the Ark bear its bearers and cross? 
And if such a miracle did actually occur, would not the 
verse say [explicitly] that the Ark bore its bearers aloft 
above the water?



Nevertheless, why does this have to be miraculous?  
Is it so difficult to explain that the Israelites waited 
for the Ark to pass before them, as we ourselves 
explained, or to interpret “before the people” as in 
full view of the people, as we explained?

[As for the rabbis], they knew what they were 
saying, because their knowledge was more 
extensive than our own.





 הבָ֖וּתכְ איהִ֥־א`הֲ ויבָ֔יְאֹֽ י֙וֹגּםקֹּ֥יִ־דעַ ד֗מָעָ חַ֣רֵיָוְ שׁמֶ֜שֶּׁהַ ם֨דֹּיִּוַ )גי('י עשוהי
׃םימִֽתָּ םוֹי֥כְּ אוֹב֖לָ ץ֥אָ־א`וְ םיִ֔מַשָּׁהַ י֣צִחֲבַּ֙ שׁמֶ֙שֶּׁהַ ד֤מֹעֲיַּוַ ר֑שָׁיָּהַ רפֶ֣סֵ־לעַ

OJPS

And the sun stood still, 

and the moon stayed 

until the nation had avenged themselves of 
their enemies. 

Is this not written in the book of Jashar? 

And the sun stayed in the midst of heaven 
and did not hasten to go down about a 
whole day.

NJPS

And the sun stood still
And the moon halted,
While a nation wreaked judgment on its foes

—as is written in the Book of Jashar.

Thus the sun halted in midheaven, and did 
not press on to set, for a whole day.



There are many problems with this episode that 
bear investigation. First: If the sun stopped moving, 
this would be an immeasurably greater wonder 
than any performed by Moses. Those altered the 
nature of lower-order essences, while this is 
immeasurably greater since it affected higher-order 
essences, changing the way they govern those of a 
lower-order…
If that were the case, it would contradict the 
Torah’s declaration:  “There never arose another 
prophet like Moses… for al the wonders he 
performed before all Israel.”



The meaning, then, is that the sun stood still in 
Gibeon and the moon in the Ayalon Valley, 

Until the act of retaliation was completed.

This was wondrous, because not only did it 
enable Israel to avenge the attack launched 
against them,

But it enabled it to be completed in such a 
short time.
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 תישִׁ֖כֻּהַ ה֥שָּׁאִהָ תוֹד֛אֹ־לעַ ה֔שֶׁמֹבְּ ֙ןרֹהֲאַוְ ם֤יָרְמִ ר֨בֵּדַתְּוַא:ב"י רבדמב
׃חקָֽלָ תי֖שִׁכֻ ה֥שָּׁאִ־יכִּֽ ח֑קָלָ ר֣שֶׁאֲ

• Miriam and Aaron spoke against Moses 
because of the Cushite woman whom he 
had married; for he had married a 
Cushite woman.

 אתָתְּאִ קסַיעֵ לעַ השֶׁמֹבְּ ןרֹהֲאַוְ םיָרְמִ תלַילֵּמַוּ•

 ביסֵנְדִּ אתָרְיפִּשַׁ אתָתְּאִ ירֵאֲ ביסֵנְדִּ אתָרְיפִּשַׁ

.קיחֵרַ

.הישוריג תודוא לע– השאה תודוא לע י"שר•

• BECAUSE OF THE [CUSHITE] 
WOMAN – because of her having been 
divorced

















NAḤMANIDES
(MOSHE BEN 
NAḤMAN; SPAIN 
AND LAND OF 
ISRAEL, 1194–
1270)

• Naḥmanides (Ramban) stood at a critical juncture in 
the history of medieval parshanut. The era of 
rationally inspired, philologically guided interpretation 
epitomized by Ibn Ezra had come to a bitter end with 
the launching of the Reconquista, the Christian re-
conquest of Spain and Portugal, and in northern, 
Christian Spain, the influence of the talmudically
inclined French Ba`alei ha-Tosafot was growing. 
Provence, situated between France and Spain, was the 
locale in which the controversy over the 
philosophical writings of Maimonides began in 1233 
with the burning of parts of the Guide for the 
Perplexed, and Kabbalah was about to debut with the 
appearance, in Northern Spain, of the Zohar.





• With Rabbi Abraham Ibn Ezra, we shall 
conduct an open rebuke and secreted 
love.

• May God, whom alone I fear, save us 
from the day of wrath, spare me from 
error and all manner of sin and offense,

• lead me on the true path, open before 
me the gates of illumination, and make 
me worthy of the day of glad tidings.

 ונל היהת .ארזע ןב םהרבא יבר םעו•
 .הרתוסמ הבהאו הלוגמ תחכות

 ונליצי .אריא ודבל ונממ רשא לאהו•
 לכמו תואיגשמ ינכשחי הרבע םוימ
 .הרבעו אטח

 ירעש ונל חתפיו .הרשי ךרדב ינכירדיו•
 .הרושבה םויל ונכזיו .הרוא



׃ץרֶאָֽבָּ ר֖בֹּגִּ תוֹ֥יהְלִֽ ל֔חֵהֵ אוּ֣ה דרֹ֑מְנִ־תאֶ דלַ֣יָ שׁוּכ֖וְ )ח( 'י תישארב
׃'ה ינֵ֥פְלִ דיִ֖צַ רוֹ֥בּגִּ דרֹ֛מְנִכְּ ר֔מַאָיֵֽ ֙ןכֵּ־לעַ 'ה ינֵ֣פְלִ דיִ֖צַ־רבֹּֽגִ ה֥יָהָ־אוּהֽ )ט(






