
MASORETIC TEXT  II

ORTHOGRAPHY; 

DIVISIONS OF THE TEXT:  WORDS,  VERSES, PARASHIYOT, CHAPTERS





ב דומע אכ ףד ןירדהנס תכסמ ילבב דומלת

Mar Zutra or, as some say, Mar ‘Ukba said: 
Originally the Torah was given to Israel in 
Hebrew characters and in the sacred [Hebrew] 
language; later, in the times of Ezra, the Torah 
was given in Ashshurith script and Aramaic 
language. [Finally], they selected for Israel the 
Ashshurith script and Hebrew language, leaving 
the Hebrew characters and Aramaic language 
for the hedyototh. Who are meant by the 
‘hedyototh’? — R. Hisda answers: The Cutheans. 
And what is meant by Hebrew characters? — R. 
Hisda said: The libuna'ah script.

 :אבקוע רמ אמיתיאו ארטוז רמ רמא
 ירבע בתכב לארשיל הרות הנתינ הלחתב
 ימיב םהל הנתינו הרזח ,שדוקה ןושלו
 ורריב .ימרא ןושלו תירושא בתכב ארזע
 ,שדוקה ןושלו תירושא בתכ לארשיל ןהל
 ןושלו תירבע בתכ תוטוידהל וחינהו
 :אדסח בר רמא- ?תוטוידה ןאמ .ימרא
 בר רמא- ?תירבע בתכ יאמ .יאתוכ
.האנוביל בתכ :אדסח



Prophets were known as “ẓofim,” “lookouts,” 
following the passage in Ezekiel (3:17): “  הפֶצֹ

לאֵרָשְׂיִ תיבֵלְ Dיתִּתַנְ ” (“I have made you a lookout
for the House of Israel”).  Cf. I Samuel 9:9, 
where a prophet is termed “ro’eh,” or “seer.”



ב דומע ב ףד הליגמ תכסמ ילבב דומלת

R. Jeremiah — or you may also say R. Hiyya b. Abba — also said: The 
[alternative forms of the] letters M'N'Z'P'K were prescribed by the 
Watchmen. Do you really think so? Is it not written, These are the 
commandments, which implies that no prophet is at liberty to 
introduce anything new henceforward? And further, R.Hisda has said: 
The Men and the Samek in the tablets remained in place by a miracle. 
— That is so; they were in use, but people did not know which form 
came in the middle of a word and which one at the end, and the 
Watchmen came and ordained that the open forms should be in the 
middle of a word and the closed forms at the end. But when all is 
said and done, [we have the text] ‘these are the commandments’, 
which implies that no prophet was destined ever to introduce an 
innovation hereafter? — What we must say therefore is that they 
were forgotten and the Watchmen established them again.

 אייח יבר אמיתיאו הימרי יבר רמאו
- .םורמא םיפוצך"פצנמ :אבא רב
 תוצמה הלאז :ביתכהו ?ארבסתו

 !התעמ רבד שדחל יאשר איבנ ןיאש
 ך"מסו ם"מ :אדסח בר רמאה ,דועו

 ,ןיא- ?ןידמוע ויה סנב תוחולבש
 עצמאב יה יעדי ווה אלו ,ווה הוהמ
 םיפוצ ותאו ,הבית ףוסב יהו הבית
 הבית עצמאב ןיחותפ :וניקתו
 הלא ףוס ףוס- .הבית ףוסב ןימותסו
 רבד שדחל דיתע איבנ ןיאש- תוצמה
.םודסיו ורזחו םוחכש אלא- !התעמ



א קרפ הליגמ תכסמ )אנליו( ימלשורי דומלת

R. Shimon ben Elazar said…

The Torah was given in the Assyrian script. What is 
his proof? “The columnar vavim” (Exodus 27:10); 
the vavim of the Torah looked liked columns.

R. Levi said: According to the one who says the 
Torah was given in ra`atz script, the `ayin was 
miraculous, and according to the one who says it 
was Assyrian—the samekh was miraculous.

 יבר םושמ רמוא רזעלא ןב ןועמש יבר ינת

 רזעל יבר םושמ רמאש אטרפ ןב רזעלא

 המו הרותה הנתינ ירושא בתכ :יעדומה

 והיש ",םידומעה יוו" ]יזכתומש[אמעט

.םידומעלםימוד הרות לש םיוו

 הנתינץערל רמאד ןאמ :יול יבר רמא

 רמאד ןאמ ;םיסינ השעמן"יע הרותה

.םיסינ השעמך"מס הרותה הנתינירושא



ב דומע אכ ףד ןירדהנס תכסמ ילבב דומלת

Ezra was worthy to have had the Torah given 
by him, had Moses not preceded him. Even 
though the Torah was not given by him, the 
script was altered by him… ‘He shall write an 
alternate Torah’ (Ezra 4:7)… [connotes] a 
script subject to being altered. Why was [the 
later script] called Assyrian? Because it with 
them [to the Land of Israel] from Assyria 
(Babylonia).

 ןתניתש ארזע היה יואר :רמוא יסוי יבר" :אינת•

 ףאו …השמ ומדק אלמליא ,לארשיל ודי לע הרות
 ודי לע הנתשנ ,ודי לע הרות הנתינ אלש יפ לע
 בותכ ןותשנה בתכו" :)׳ז ,׳ד ארזע( רמאנש ,בתכה

 :)׳ח ,׳ה לאינד( ביתכו ,"תימרא םגרתמו תימרא
 העדוהל ארשפו ארקמל אבתכ ןילהכ אל"

 תא …בתכו" :)ח״י ,ז״י םירבד( ביתכו ,"אכלמל
.תונתשהל יוארה בתכ– "תאזה הרותה הנשמ

.רושאמ םהמע הלעש ?תירושא ארקנ המל•



ד:ו םירפוס תכסמ

R. Shimon ben Lakish said: Three scrolls were found 
in the Temple. Ma`on, Za`atutei, and Hu. 

In one, they found it written ןועמ and in two הנועמ . 
They upheld the two and nullified the one.

In one, they found it written יטוטעז and in two ירענ . 
They upheld the two and nullified the one.

In one, they found it written אוה eleven tiomes, and 
in two איה eleven times. They upheld the two and 
nullified the one.

 םירפס השולש :שיקל ןב ןועמש יבר רמא
 ,"יטוטעז" רפס ,"ןועמ" רפס :הרזעב ואצמנ
 םיינשבו "ןועמ" בותכ ואצמ דחאב ."אוה" רפס
 ,ג״ל םירבד( "םדק יהלאֿ הנועמ" בותכ ואצמ
 ואצמ דחאב .דחא ולטיבו םינש ומייקו ,)ז״כ
 םינשבו "לארשי ינב יטוטעז תא חלשיו" בותכ
 "לארשי ינב ירענ תא חלשיו" בותכ ואצמ
 .דחא ולטיבו םיינש ומייקו ,)׳ה ,ד״כ תומש(
 םיינשבו ,"אוה" רשע דחא בותכ ואצמ דחאב
 דחא ולטיבו ,"איה" רשע דחא בותכ ואצמ
.םיינש ומייקו



ALPHABETIC  HIJINX

Some acrostic psalms are technically imperfect. E.g., Psalm 9 and Psalm 10 appear to constitute a 
single acrostic psalm together, but the length assigned to each letter is unequal and five of the 
twenty-two letters of the Hebrew alphabet are not represented and the sequence of two 
letters is reversed. In Psalm 25, one Hebrew letter is not represented; the following letter (resh) 
repeated. In Psalm 34, the current final verse, 23, does fit verse 22 in content, but makes the line 
too long. In Psalms 37 and 111, the numbering of verses and the division into lines are interfering 
with each other; as a result, in Psalm 37, for the letters dalet and kaph, there is only one verse, 
and the letter ayin is not represented. Psalm 111 and 112 have 22 lines, but 10 verses. Psalm 
145 does not represent the letter nun, having 21 verses, but one Qumran manuscript of this 
psalm does have that missing line, which agrees with the Septuagint.

https://en.wikipedia.org/wiki/Psalm_9
https://en.wikipedia.org/wiki/Psalm_10
https://en.wikipedia.org/wiki/Psalm_25
https://en.wikipedia.org/wiki/Resh
https://en.wikipedia.org/wiki/Psalm_34
https://en.wikipedia.org/wiki/Psalm_37
https://en.wikipedia.org/wiki/Psalm_111
https://en.wikipedia.org/wiki/Dalet
https://en.wikipedia.org/wiki/Kaph
https://en.wikipedia.org/wiki/Ayin
https://en.wikipedia.org/wiki/Psalm_111
https://en.wikipedia.org/wiki/Psalm_112
https://en.wikipedia.org/wiki/Psalm_145
https://en.wikipedia.org/wiki/Nun_(letter)
https://en.wikipedia.org/wiki/Dead_Sea_Scrolls
https://en.wikipedia.org/wiki/Septuagint


DEAD SEA SCROLL (11QPS)



DIVISIONS  OF  THE  TEXT
א"ע ל ןישודיק

Therefore were the ancients known as soferim: 
because they counted every letter in the Torah. 
They said: the vav of gaḥon (Leviticus 11:42) is 
the midpoint of the letters of the Torah; “darosh
darash” (10:16) is the midpoint of words; 
vehitgallaḥ (13:33)—of verses…

• The word “soferim” can mean “counters” as well as 
“scribes” (or “bookmen”). This preserves, in Hebrew, 
the same ambivalence that exists in English 
(count/account; tell/teller) and several European 
languages (e.g., German: zahlen/erzahlen).

 ויהש ,םירפוס םינושאר וארקנ ךכיפל
 ויהש ,הרותבש תויתואה לכ םירפוס
 )ב״מ ,א״י ארקיו( ןוחגד ו״או :םירמוא
 ;הרות רפס לש תויתוא לש ןייצח–
 ןייצח– )ז״ט ,׳י ארקיו( "שרד שורד"

 )ג״ל ,ג״י ארקיו( "חלגתהו" ;תובית לש
 "רעימ ריזח הנמסרכי" ;םיקוספ לש–
 ןייצח "רעי"ד ן״יע- )ד״י ,׳פ םיליהת(

 "ןוע רפכי םוחר אוהו" ;םיליהת לש
.םיקוספד ןייצח– )ח״ל ,ח״ע םילהת(



(a) Division into Words
In ancient texts, by and large, words were separated from each
another by dots. The traditional sefer torah uses spacing, a
method also found in relatively late Aramaic inscriptions. The
Samaritan Bible preserves the alternative method, with a single
dot separating words and two dots (:) separating verses.

In the absence of vowel signs in Hebrew, just about any combination of three consonants 
can form a word; hence the usual practice was to separate them. In Latin, which 
possesses vowel signs, whole words could be identified at a glance; hence they were 
written contiguously in a form of writing called scriptura continua. As a result of this 
distinction, Hebrew was read aloud to ensure proper division into words, while Latin 
was read silently. See Paul Henry Saenger, Space between Words: the Origins of Silent 
Reading (Stanford: Stanford University Press, 1997). 



(b) Division into Verses
The Talmud (Megillah 22a) records a difference of opinion
between the early Amoraim Rav and Shemuel concerning the
permissibility of dividing Torah verses in an untraditional
manner:

:רמאלאומשו.הילןניקספאלןנא,השמהיקספאלדאקוספלכ:רבסק
.הילןניקספ

[Rav] was of the opinion that we may not make divisions into
verses that were not made by Moses. Shemuel said that we
may.

Both agree, however, that the traditional division of the Torah
into verses is to be ascribed to Moses.



The Talmud (Kiddushin 30a) also records the
observation of Rav Aḥa bar Ada, on his return
from Israel to Babylonia, that the custom of
the West (Babylonian vernacular for the Land
of Israel) was to divide some lengthy verses
into two or even three parts (“be-ma`arva’
paseki leh le-hai kera’ le-telata’ pesukei”).
On account of these discrepancies and
inconsistencies, the total number of verses in
the Torah is recorded variously as 5,888
(Talmud, op. cit.) and as 5,845 (in the
Masorah Gedolah).



(c) Division into Parashiyot
The Torah is divided into paragraph-like blocks of text, each called a
parashah, for which the technical term in English is “pericope,” and,
in the vernacular, a “portion.” Some portions are designated “open”

)החותפ( , while others are “closed” )המותס(. In a Torah scroll, the
former begin on the line below the end of the previous portion, while
the latter begin on the same line, following a blank space. In some
manuscripts and printed editions, an open portion carries the
designation ”פ“ and a sealed portion ”,ס“ while others retain the same
spacing as a Torah scroll. According to the masoretic tradition, there
are 290 open portions in the Torah and 369 sealed ones. A Midrash
(Sifra, VaYikra 1:1) suggests that their purpose was “to give Moses a
break for contemplation between portions or topics” (“la-tet revaḥ le-
Mosheh le-hitbonen bein parashah le-farashah u-vein inyan le-
inyan”).





THE (BABYLONIAN) ANNUAL TORAH CYCLE



ןנחתאו תשרפ הרות ןורתפ
 .םתננשו לכבו ,לכבו ,תבהאו ומכ ,הבתה שארב ןיוו ג"נ עמש תירקב שי
 .הנש לכב ןירוקש תוישרפ ג"נ דגנכ ןוהלוכו

ירסשת אנוקת רהוז ינוקית
".הלכ יתוחא לוענ ןג" הב רמתאד םירדס ן"ג והיא

הרותה תהבגה ]דע[ חקורל הליפתה רודיס ישוריפ
 .תובית 'ז םויב 'ה ארקיו ןכו .תובית 'ז ארקא 'ה םש יכ ומכ תובית 'ז לדוג ובה לכה )הליפתה תודוס(
 ןוזמה לכעתנש דע ןנעב השמ היהש םימי 'ו דגנ ,תובית 'ו ותשודקב לארשי ומעל הרות ןתנש ךורב
 .םלועה ךלמ אלו 'ה וב ןיא ןכל .ויעמבש
.תוישרפ ג"נ דגנ 'ית ג"נ וב םיסוחה לכל דע המימת 'ה תרות

ךמש חבתשי ]טפ[ חקורל הליפתה רודיס ישוריפ
.ןדע "ןג"ב ואובי םירמושה ,שמוחב תוישרפ ג"נ ןיינמכ חבתשיב שי תובית ג"נ





THE (PALESTINIAN) TRIENNIAL TORAH CYCLE





(d) Division into Numerical Chapters
The division of the Tanakh into numerical chapters originates
in the Vulgate, the “official” Latin version of the Torah. It was
introduced by Anglican Bishop Langdon in 1202 to facilitate
the location of sources for theological disputations (debates)
against Jews. Since the earliest printers of the Bible were
Christians, they followed this division, beginning with Daniel
Bomberg’s 1516/1517 Venice edition (known as Mikra’ot
Gedolot). The earliest concordance of the Bible (Peter Arlot,
thirteenth century) was prepared according to these divisions,
as was the first Jewish concordance, Me’ir Nativ, printed by
Rabbi Meir Nathan in the sixteenth century.



While this division has become standard
even in the most traditional Jewish editions,
notice should be taken of the fact that at times
it is deliberately Christian. For example, the
first numerical chapter concludes with the
sixth day, thereby separating the Jewish day
of rest from the rest of the week. Other
incongruous divisions include designating the
last verse in the parashah of Ḥukkat as
Numbers 22:1, rather than beginning the new
chapter with the first verse of the next
parashah, Balak. The same phenomenon
occurs at the close of Pinḥas (30:1) and the
start of Mattot (30:2).






